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Certain fairly wel! known distinctions may be
mentioned at the very beginning.

a) Two kinds of Pramatva :

The Vedantists who form a major group of
participants in the controversy prefer to distinguish
between two kinds of truth10- metaphysical truth
( Tattvika pramanya) and empirical truth (Vydvahafika.
pramanya}. A knowledge is metaphysically true if it
can never be falsified at any time, past, present or
future. Metaphysical truth then consists in Traika-
lika abadhitativa. The truth which the Advaitists take
to be Svatah (in the sense or senses to be explained
below) is not this metaphysical truth, but empirical tru-
th/1 whose nature is yet to be made precise. It is this
empirical truth which according to the Mimamsaka,
is the cause of unwavering activity (Niskampa Pro-
vrtti).12 This shows that although the Advaita meta-
physics has the conception of an eternal truth, this
does not lead the Advaitists to the utter scepticism
of regarding a!l other knowledge falling short of the
knowledge of Brahman false. The Svatah and the
Paratoh theories are concerned with the empirical
truth of the knowledge of finite human beings, and
are not concerned with any other more perfect kind
of knowledge, be it knowledge belonging to a God
or be it the knowledge of Brahman.

b) The Theory of Pramanya and the Theory of Pro"
kasa :

The theory of Pmmmya should be distingui-
shed from a connected but quite different theory
namely the theory of Prakasa. The latter is concerned
with the apprehension not of truth but of the